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ABSTRACT. This paper offers a detailed analysis of Damascius' discourse on Orphic theology
in Chapter 123 of On First Principles, focusing on how Damascius correlates the first prin-
ciples of Rhapsodic and Hieronyman theogonies to his own Neoplatonic first principles.
Through detailed textual analysis, it presents a schematic alignment of Damascian princi-
ples with Orphic theology.

KEYWORDS: Damascius, Orphism, First Principles, the Ineffable, the One.

In chapter 123 (C-W IIL.159.6-111.162.18") of On First Principles, Damascius discusses
the Orphic Theology of Rhapsodies and that of Hieronymus and Hellanicus.” In
what follows, I will focus on how Damascius correlates the items in Orphic theog-
onies he reports to his own Neoplatonic first principles®.

' All quotations of On First Principles in this paper are from L. Westerink, and J. Combes
(1986-1991). And all translations are mine. E. Afonasin (2024) recently translated the frag-
ments of Hieronyman theogony into Russian and provided commentary on it.

* Damascius, so far as we know, was only one among those who referenced the Orphic
theogony attributed to Hieronymus or Hellanicus. There have been some attempts to
identify one or both two individuals, as Damascius himself alludes to the possibility that
they may, in fact, be the same person. West suggested an Egyptian Hieronymus mentioned
by Flavius Josephus (L. West 1983, 176-177), while White (2004) tentatively identified this
eponym with Hieronymus of Rhodes, the third century Peripatetic from the school
founded by Eudemus. Damascius also reports a theogony from Eudemus, but it starts from
the lower principle thus it is not the subject of this paper.

*For a general introduction to Damascius’ metaphysics, see G. Van Riel (2011) 667-696,
especially pages 675-684 which delve into Damascius’ first principles.
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594 Damascius on Orphic theology

At On First Principles 111160.16-161.13, Damascius discusses the highest princi-
ples in Orphic theology:

On First Principles 111.160.16-161.13

‘H 8¢ xorta tov Tepovupov depopévn xal EAAGvixov, eimep uy) xal 6 adtds dotiv, oltwg ExeL
“Y8wp Ay, dnotv €€ dpyic xai BA €€ g Emdym 1) YA, Sud Tadtog dpyds DoTidépevos TpwTas,
U8wp xal YTy, TadTY uév Wg Pvoel axedaoThy, exevo 3¢ g TAOTNG KOAANTKOV TE Xal
ouvexTixéy. Ty 8¢ piov mpd TV Suely dppnTov ddinaw- adté yap o unde ddval mept adTig
gvdeinvutat abthig ™) dmdppytov didatv. T 8¢ tpityv dpyiv uetd tdg 0o yevwnOivar éx
Tovtwy, 18atés Pt xal yiig, Spdxovta 8¢ elvar xal xedahdg Eyovra mpogmeduxviog Tadpou
xal Aéovtog, v péaw Ot Beod mpodooTwy, Eyew O¢ xal Eml TV Wpwv TTEPd, Wvopudadal 8¢
Xpbvov dyfpoov xal ‘Hpocfio év adtév- cuvelvon 8 adtd v Avdyny, dvaty odaov Ty
adTv xol Adpdateiay, SloOuatov SiwpyLiwrévny év TavTl T) XOTUW, TAV TEPATWY AvToD
¢damropéwy. Tadtyv olpot AéyeaBot Thv Tpity dpyiv xotd v odaiay Eot@daay, TANY 8Tt
Gpaevddnivy adtiy dmeatioato Tpds Ev3elEy The mdvtwy yewntiedg aitiog.*

. Water and Earth

In this paragraph, Damascius firstly considers a primal pair consisting of “water”
(U3wp) and “earth” (y#v).” The earth has nature of dispersing (exedactjv), and water
provides coherence (xoAAnTtixév) and connection (guvextixév) for earth. The dual
structure is similar to the Neoplatonic Dyad of Limit and the Unlimited (or called
One-All and All-One, the One and the Multiplicity, see On First Principles 11.28.1-
6),’ and there is additional evidence for this correspondence:

*The [Orphic theogony] Hieronymus and Hellanicus report, if the latter is not the same
person, is as follows. He said, in the beginning there was water, and there was earth coag-
ulated from matter, these are the primal dyad he establishes, water and earth, The latter
has nature of dispersing, and the former glues and connects earth. Before the dyad is the
single ineffable principle he left, he did not mention it, this fact shows its ineffable nature.
But as for the third principle after the dyad which is generated from these, I mean from
water and earth, it is a dragon with lion heads and bull heads grown upon it, and in the
middle there is a face of god, and it has wings on its shoulders, this god is called Ageless
Time and is also known as Heracles. Necessity which is also Nature and Adrasteia, is united
with it, and arms of this bimorph body stretch through the whole world, untill the very
boundaries of it. This description means the third principle functions as substance, except
that Hieronymus represent it as male-female in order to show that it is the generating
cause of all things.

®For a mythlogical investigation of the dyads of water and earth, see D. Meinster (2018)
126-133 and 137-144. See also E. Afonasin (2024) note 9, note 11 and note 13.

® In On First Principles, though Damascius is more likely to use the term “dyad” (3vdg)
to refer to the One-All (the Unlimited), he does not refuse to use the expression of "the
dyad of Limit and the Unlimited" e.g. On First Principles 11.25.3 and 11.28.1
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The words Damascius uses to describe the two items fit the Limit and the Un-
limited. Just as the Limit is the principle that connects all things, water provides
connection. Proclus also said, “Limit is the divine cause of remaining, uniform, and
connection.” (T0 pév Tépag THS... voeldods xal auvextinis BedtyTog aitiov Umdpyov).
“The latter (i.e. earth) has nature of dispersing” fits the Unlimited, Damscius’ cause
of multiplicity well, since dispersion makes something no longer one or solitary,
instead conferring a state of multiplicity. “Water provides coherence and connec-
tion for earth” is also an expression reminds us of what Proclus said, in Platonic
theology 11110, “Limit limits the unlimited” (wepatodv to dmetpov)’.

II. The single principle that is ineffable

Damascius then mentions the single ineffable principle (v piov dppntov) be-
fore water and earth. Brisson claims that this single ineffable principle here repre-
sents the Damascian supreme Ineffable:

Avant 'Eau primordiale, Damascius pose un principe supréme, que n'auraient pas
mentionné Hiéronymos et Hellanikos, parce qu'il s'agit de I'«Ineffable». Cette astuce,
qui permet a Damascius de retrouver a bon compte son premier principe dans cette
théogonie orphique et donc de corroborer sa position dans le cadre du courant Néo-
platonicien®

This is not quite so, because Damascius, as is clear from his own writings, asserts
that “the Ineffable™ cannot be presented in any system. For instance, in On First
Principles Chapter 22, Damascius stresses that “the Ineffable” is absent in the Pla-
tonic metaphysical system and Plato never mentioned it, since it cannot be the

"See Proclus, Platonic Theology 111.40.23-25. The edition referenced is M. Abbate (2019).

® Brisson (1995) 198.

9 Damascius sometimes also call the One as (the) Ineffable (améppnTov/dppnTov, see e.g.
On First Principles 110.22-11.16; 1 56; II 22.11 ff) or the ineffable principle (v &ppyjtov dpym, see
e.g. On First Principles 11.11.24) M. Vlad (2019) 186 also speaks about that. For the purpose
of present essay, I will use “the Ineffable” with quotation marks to refer specifically to the
Damascian supreme Ineffable which cannot be presented in terms of any system.
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object of hypothesis like the One in Parmenides”. “The Ineffable” is “not in any sys-
tem, non-relative and inconceivable in every way™ (&@etov, dolvtoxtov xal
GVETTIVOYTOV XOTA TAVTA TPOTTOY):

On First Principles 1.55.9-56.16
[TAdtwv...o0dev évedeifarto mepl éxelvyg, dAAG Tag dmopdaetg dmd Tod évog...Kal tpd Tod £vdg
Bpa TO ATAGG Xl TTAVTY) BppEY)ToV, ABETOV, ATVYTOKTOV Kol AVETTLVEYTOV XATA TTAVTA TPOTTOV™

Therefore, this single ineffable principle as a highest principle within a system
(Orphic system) cannot be “the Ineffable”. If a supreme origin remains within a
system, it can only be the One.”

The term of mavta tpémov is reminiscent of what Proclus says in Platonic Theol-
ogy which is that there are many ways (tpémot) to discuss theology, such as Pythag-
orean way, Orphic way and Platonic way:

Platonic Theology 1.19.23-20.8

** Thus, C-W (1986) I: Ivii-lviii and A. Mihai (2014) which attribute “the Ineffable” to the
topic of first Parmenidean hypothesis for Damascius, must be problematic. Mihai also mis-
takenly references L. Brisson (1991) and S. Rappe (2010) to support this conclusion. In fact,
Brisson (1991) 163-164 argues Damascius never interpreted first hypothesis as he has dis-
cussed questions like first hypothesis in his On First Principles. Rappe also acknowledges
that Damascius' interpretation of first hypothesis is absent for his works. Recently, Vlad
discussed that “the Ineffable” cannot be the topic of first Parmenidean hypothesis detailly,
see M. Vlad (2019) 194-197 and M. Vlad (2023). Linguiti discussed this very ineffability can-
not be the object of any hypothesis of the Damascian ineffable in the terms of history of
philosophy. See A. Linguiti (2012) 209-212.

"In comparison, the One can be conceived in a Platonic way, namely through all the
negations in the first Parmenides hypothesis, for the discussion of this comparison see M.
Vlad (2023).

" Plato never mentioned this (“the Ineffable”), but instead started from the One...Thus
that before the One is the absolutely and completely ineffable, which cannot be the object
of hypothesis, and is not in any system, non-relative and inconceivable in every way.

¥In comparison with this “Ineffable” which is not a principle that can be presented in
terms of any metaphysical scheme, the One is also sometimes called as (the) Ineffable
(améppnTov/dppntov, see e.g. On First Principles I 10.22-11.16; I 56; II 22.11 ff) or the ineffable
principle (¥) dppVTou dpyy), see e.g. On First Principles IL.11.24) by Damascius. Recently,
Meisner also tried identifying the single ineffable principle with the One rather than “the
Ineffable”, however Meisner does not offer a demonstration of this. See D. Meisner (2018)
126 and 128.
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Ol uév odv pdror thig mapd T@ MAdTwvt Beohoyuciis Sidaoxaiog Totoide Tvés elot... Eott 82
0 név i tév guuPéAwy to Bela uview eprépevos 'Opeuids xal GAwg toils Tag Beopvdiog
ypdpovaty oixelog. ‘O 8¢ dia Tév eixdvwv IMubarydpetog.

Obviously, the Orphic way should be included in mavta Tpdmov. This corrobo-
rates “the Ineffable” should be absent in Orphic systems.

As a result, this single ineffable principle cannot refer to “the Ineffable™ that
transcends all systems. Instead, it corresponds to the One, that is prior to the pri-
mal dyad as well.

I1I. Chronos

From Water and Earth proceeds Chronos, an immense serpent with many
heads® described as “the third principle” (v tpityv dpyyv) and “the generating
cause of all things” (#) mdvtwv yewwntudis aitia). Not only is "the third principle" (9
TpiTy dpxN) repeatedly used to refer to The Unified by Damascius, but “the gener-
ating cause of all things" also is a description which fits the Unified, as the Unified
is the actual generator of all compared with the One, which is the potential cause
or the power that gives rise to all things.” These two terms are also employed by
Damascius to associate the Father's Intellect with the Unified in his interpretation
of the Chaldean Oracles. He characterizes the Father's Intellect as “the third prin-
ciple which actualizes all things in act” () Tpity dpxn 16 TAvTWY pev EyepTndv €lg
gvépyetav)”.

But there is a difficulty in identifying Chronos with the Unified: Chronos is de-
scribed as generated (yevwn@ijvat) from water and earth. But in Damascius’ ac-
counts of Philebus, the Mixture is not a product of Limit and the Unlimited", but
is a direct aspect of the One like Limit and the Unlimited themselves. However, we
should note that metaphors or analogies, full of “stuff of our world” — among which
the sun is the most famous™ — are widely used in the Platonic tradition to explain
theology in a more accessible way. For Damascius, mythic metaphors are particu-
larly employed to approach realms that cannot be expressed in any language.

** These are ways of Plato used to teach theology...That used symbols to instruct the
divine truth is Orphic way, and that used images is way of Pythagoreans.

" For a discussion of the figure of Chronos, see S. Junyan (2024)

*® For detailed analysis see S. Rappe (2014) xvii-xxii.

7 On First Principles II.71.9-10.

*® See chapter 55 and chapter 56 of On First Principles (I1.40.1-1L51.15). For a detailed
discussion on this topic, see S. Rappe (2014) 19-21, J. Greig (2020) 142-143, 243-257, and K.
Ana (2023).

¥ Republic 507b—509c.
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On First Principles 1.10.14-20:

todTo Yap NMAG meplpevéTw. "Qate oAy TO dppnTov xal dyvwaTov, oTe xal TO v
totodtov. AAN 8uwg xal vOv Gt Exovreg, mapafaArduedo mpds ThHv didptaty TAV TAKODTWY
3t evdeikewv xal brtovotdv, xal Staxabarpbuevol Tpog Tag douwydels evvoiag xal 3t dvakoyiag
Gvorydpevol xal did dmopdaewy, dtipddovtes Ta Tap’ Uiy TTpog Exelva.™

As evidence a fortiori Damascius correlates Chronos with the Unified, this gen-
eration of Chronos from water and earth can reasonably be understood as an Or-
phic mythic metaphor, which does not in fact represent the relationship between
the Unified and the first two henads, but “approach the discernment of very signif-

»21

icant matters through allegories and hidden meanings.

IV. Aether, Chaos, Erebos and the Egg

Following the realm of One, we come to the intelligible realm, which Damascius
draws via two different Orphic theogonies, the Rhapsodies and theogony of Hier-
onymus or Hellanicus:

On First Principles 111.159.17-160.16

"Ev pév tolvuv Tals pepopévarg Tavtalg poapwdiong dppuxais v) Beodoyia (towd) e Ti éatv W)
mepl 6 vontéy [1I1.159.18], v xal of piAdgogpot Sieppnvedovaty, vt wev Thg g Tév 8wy
Gpxis Tov Xpévov Tibévteg, dvtl 3 Tolv Suelv AlBépa xal Xdog, dvti 3¢ Tod dvtog dmAwg 6
wdv (1) [[IL159.21] dmodoyibuevor, xal Tpidde Tabtyy Tpwtny TTotobvTes, eig 8¢ THv Seutépay
TEAEW Y7ol TO xuodpevoy xal T6 xbov [II1.160.1] @by (2) Tév Bedv, 1) ToV dpyiita xitdva, 1) THY
VEQEMNY, BTL éx ToOTwY ExBplaxel 6 Pdvng (dAAoTe yap dAAa Tept ToD uégov pthogogolaty),
tobto pév, dmolov &v i, g TéV vodv, wg 8¢ matépa xal Sbvapty dAAa TIvd TPoTEMVoodVTES
003ev 14 'Opgel Tpoanxovta, TV 3¢ TpiTyv Tov Mty dg vodv, Tov Hpixematov wg dhvapty,
T6v Pdvnyta adTév W Tartépa. Mymote 3¢ xal v uéany tpidda BeTéov xatd ToV Tpinopdov
Bedv &1L xubuevov &v @ QG (2), xal Yap T uéoov del povtdlel cuvauedTepov TAV dxpwy,

womep xal Tobto dpar xal @ov (2) xal Tpinoppog 6 Bedg. Kal 6pdg Tt TO pév @wov €ott To

T

** Despite the very fact we grasp — the realm of One is always ineffable and unknowable,
we can only approach the discernment of such significant matters through allegories and
hidden meanings, and we purify ourselves for the reception of unfamiliar concepts, and so
we can only ascend by means of analogy and by negations, deprecating the things of our
world by comparison to that is hyper-knowledgeable, being led to this away from what is
less valuable, the things of our world, toward that is higher.

* E. Butler (2013) shows another example of Damascus’ explaining the henads by
mythic metaphor. M. Vlad (2017) discusses Proclus’ endorsement for describing the realm
of the One by metaphor and analogy. Both Proclus and Damascius, like other Platonists,
are clear that analogies and metaphors are never literal and should finally be given up
when attempting to grasp the One. See L. Pitteloud (2022) 316 and 328.
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NVwpévov, 6 3¢ Tpiropeog xal ToADMop@os T¢ Svtt Bedg TO Stoxexpipévov Tod vontod, To 3¢
METOV XaTd MV TO GOV (2) €Tt NVwpévoy, xatd 3& Tov Bedv 1Oy Stoxexpiuévov, T6 3¢ GAov
gimely, Stpvdpevoy. Totadty pév ¥ cuv) Oy dpdudy) Beoroyia.™

On First Principles 111.161.14-162.18

Kol OmorapuBavew v év tals papwdiolg Beoroyiav deeioay tag dbo mpwtag dpas META THS
uLdg Tpd Tév Suelv g atyf) mapadobeioyg dmé THS Tpitng peTA Tag SVo TadTyg Evatroacdat
TNV GEXNV, WG TPWTYS PNTOY Tt EX0VTYS Xal TUUUETPOV TPoG dvBpwmwy dxodg. [111.161.18]
Ottog yap Av 6 ToAvTiunToS & éxeivy Xpdvog dynpaog xat Aibépog xal Xdoug matyp, dpérel
wal ot TadTyy 6 Xpbvog obtog Spdwv yewdtat TpmAfiv Yowv, Albépa grotl votepdy xal
Xdog dmetpov, xat Tpitov €ml tovtols "Epefog (1) duiyAddes. Ty Seutépav tadv Tpidda
dvdroyov [IlL161.23] T mpwty mapadidwaot, Suvapnay odoav, &g éxelwy [I11.161.24]
TaTeuY, S0 xal o Tpitov adTiis "EpeBos (2) oty SpyAddes, xal TO TaTeKsy TE xal dxpov
Aibnp, oly amAds, dAA voTepds, TO 8¢ péaov autdbey Xdog dimetpov. AAAG v €v TolToLS, WG
Aéyel, 6 Xpovog qov (2) [IIL162.1] &yévwnaey, Tod Xpdvov motoloa yévwpa xal alt) 7
Ttapddoats, xal év ToUToLS TIXTOPEVOY, 8Tt Xal dTd TobTwy 1) Tpity) Tpdetat voy) Tpids. Tig odv
abt éati; To Qv (3), 1 dudg TAV &v adTd piTewY, dppevos xal AmAeiog, xal T@V év uéow
TovTolwy oTEpUAT®Y TO TATBoG, xal Tpitov émt TodTolg Oedv Siowpartov, TTépuYag Tl TGV
Bpwv Exovta xpuads, 8¢ &v uév tals Aaydot Tpoomepuxviag elye Tadpwy xeQaAds, énl 8¢ Thg
weQoAfig dpdovta mehmptlov avtodamals uoppals Mnplwv dadhépevov. Todtov pév odv dg
volv Tig TpLddog VTTOAYTTTENY, TA OE PETa YEVY) TA TE TTOAAG ol T& 800 TV Shvarpuy, adTo 3&
TO QOV (3) dpyv matpua)v s Teityg Tetddog. Tadtyg 8¢ TS Tpityg TPtddos Tov TpiTov Hedv
xal %3¢ 1) Beodoyia TpwTdyovoy dvupvel xol Ala xokel mdvtwy Statdetopa xai 8Aov Tod

** According to the transmitted Orphic Rhapsodies, the following is the theology about
the Intelligible realm, which the philosophers also interpreted. The Rhapsodies put Time
(Chronos) in the place of the single principle of whole [Intelligible realm], whereas Rhap-
sodies took Aether and Chaos as dyad principles [of whole Intelligible realm], and the egg
(1) is in the place of absolute Being [of whole Intelligible realm], this is the first [Intelligi-
ble] triad. In the second triad, the last entity is that is conceived or the egg (2) that gives
birth to the god, or the gleaming robe, or the cloud, we know Phanes leaps forth from [the
entity called] these terms (as different philosophers have different explanations for this
middle entity), but this, whatever term [they use], it is the equivalent of intellect, For fa-
ther and power [in the second intelligible triad] Rhapsodies employed those are funda-
mentally extraneous to the Orphic [terms]. In the third triad, Metis is intellect, Erikepaios
is power, and Phanes himselfis father. We can also regard the middle triad as the trimorph
god still being conceived inside the egg (2), as the middle always shows [the character of]
both the extremes, and thus it is simultaneously the egg (2) and the trimorph god. And we
see the egg is the unified [of intelligible realm], and the trimorph or polymorph god is the
difference of the intelligible realm, and the middle as the egg (2) is still unified, but the god
is already differentiated, or to speak more generally, beginning to be differentiated. And
this is the current [form of] the Orphic theology.
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udapov, Ao xat Ilava xaAelobal. Tocadta xal alty Tepl T@V vonT@Y dp)&V 1) Yevearoyia
naploTaw.”

I believe that to fully grasp Damascius' interpretation of Orphic theology, one
should not divide his explanation in On First Principles chapter 123, into two sepa-
rate and independent systems—the Rhapsodic system and the Hieronyman sys-
tem—as Brisson does. Brisson equates Damascius’ treatment of the Rhapsodies
(II.159.17-160.16) with Proclus' own interpretation of the Rhapsodic system, where
Chronos represents the One, Aether the Limit, Chaos the Unlimited, and the Egg
the Mixture. This positions all elements of I11.159.17-160.16 within the realm of the
One and overlooks Damascius' further elucidation in II1.161.14-18.>* Damascius,
however, as is clear in 11115918 ('Ev uév toivuv tals gpepopévarg tavtalg papwdiolg
dppurals 1) Oeoroyla (Told) e tig €ativ 1) wepl T vonTov), insists Rhapsodies (111.159.17-
160.16) is merely the theology about the realm of Intelligible rather than the realm
of One. Furthermore, 111.161.14-18 confirms that it is impossible for Chronos, who is

* From my perspective the theology of Rhapsodies has left out the two first principles
and the single principle before the two by being silent [on them ], but states from the third
principle after the two, since it is the first principle that can be expressed in language and
can be heard by human ears. For the highest in that [theology] was Ageless Chronos [who
is] the father of Aether and Chaos. Actually, in this [theology] Chronos the dragon gener-
ates a triple offspring: Aether that he calls watery and infinite Chaos, and third after these
is misty Erebus (1). And the second triad is analogous to the first, although the second is
dynamic, whereas the first is paternal, and thus, the third entity of the second intelligible
triad is [also] misty Erebos (2) but dynamic, and the paternal element of the second triad
or an extreme is Aether, not unqualified, but moist, and the middle entity is infinite Chaos
[which is dynamic]. But in the midst of these principles, [the tradition] says [in different
terms] Chronos begot an egg (2), and this egg (2) is also the offspring of Chronos, being
among other gods Chronos generated, because the third intelligible triad also proceeds
from them. What is this third intelligible triad? It is the egg (3), a dyad consists of the two
natures in the egg (3), male and female, and in the middle of the egg (3) is the various seeds
as the multiplicity. And third after these is the double bodied god, with golden wings on
its shoulders, which has the head of bulls growing on each side, and on the head [there is]
a huge dragon likened to all kinds of beasts. This must be taken as the intellect of the
[third] triad, the multiplicity among offspring is the middle entity or the dyad [of the third
triad] which is also the power [of the third triad], and the egg (3) itselfis the paternal origin
of the triad. This is the third triad the third god belongs to, I mean the god [this] theology
celebrate as Protogonos or who arranges everything and the entire world the theology calls
Zeus, and this god thus is also called Pan. All these are accounts about the intelligible prin-
ciples for this theology.

* See Brisson (1995) 171-172.
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inferior to three total principles (the single ineffable principle, water and sand), to
be the One itself:

On First Principles 111.161.14-18

vmodapPdve v év Tals papwdios Beoloyiow deloay Tag dbo TpwTag dpyas META THS HAS
TIPS TGV Juely...wq [Xpovog ETTv] TpwTHG PYTOV Tt Ex0VaYG Kol TOUUETPOV PSS AVBpwwy
dodic.”®

Moreover, 111.161.14-18 shows that the two theogonies should not be separated.
In Damascius' perspective, the two theogonies are unified: the Hieronyman theog-
ony complements the Rhapsodies by supplying principles that precede Chronos,
the first principle that can be expressed in language and can be heard by human
ears.

Because I11.159.17-160.16 is rather all about the Intelligible realm. The descrip-
tion of dvti pev Tijg pids T@v GAwv apyis tov Xpdévov should indicate Chronos is the
unique principle of the whole (intelligible realm), namely, the Unified.” This con-
clusion also corroborates former discussion that Chronos should correspond to the
Unified.

For IIl161.23 (Tnv devtépav tadmyv Tpdda dvaAoyov Tf mpwty mopadidwat,
Suvapxy)v odaa, g exeivyy matpixyv) Brisson reads the second triad (Thv Sevtépov
tp18da) as the triad of Aether Chaos and Erebus in last sentence (6 Xpévog obtog
Spdwv yewvatat TITATY Yoy, Aifépa eral votepdv xai Xdog dmetpov, xdt Tpitov éml
tovTolg "Epefog (1) duiyAddes) while he takes the “first (triad) which is paternal” (tf)
TPWTY... WG Exelvny Tatpua)v) in I1L161.24 as Water, Sand and Chronos®. But Damas-

*From my perspective, the theology of Rhapsodies has left out the two first principles
and the single principle before the two...but states from Chronos, the third principle after
the two, since it is the first principle that can be expressed in language and can be heard
by human ears.

**Similarly, in I1L159.21 the description of “the absolute being” (to0 8vtog dmAwg) for the
egg should signify the absolute being of intelligible realm, not of all. The first absolute be-
ing or the absolute being of all is the Unified itself.

7 L. Brisson (1995) 201. D. Meinster (2018) 129-130, E. Afonasin (2024) note 8 and
S. Rappe (2014) note 91 in page 499 follow Brisson's reading, taking first paternal triad in
I11.161.24 as that ends with Chronos, but Rappe’s translation in page 416 (And the second
triad is analogous to the first, although it is dynamic, as the first was paternal. And so the
third member of it is ALSO misty Erebos) seems to take the first triad here as Paternal
Aether, Chaos and Erebus especially by adding the “also” when translates 816 xai 16 tpitov
adTis (the second triad) "Epefég €otiv duiyAddes. That implies there have been an Erebus
in “first triad” at I11.161.24.
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cius calls the third triad after the first triad and second triad as “the third Intelligi-
ble triad” in I11.162.4 (&Tt xal dmd TovTwWY 1) TRiTY TPdELTL VoyTV TELS), thus “the first
(triad)” in I11.161.24 and “the second triad” in I11.161.23 must be the omission of “first
(Intelligible triad)” and “second (Intelligible) triad”. Since the water and the sand
rather entirely transcend the intelligible realm and Chronos is the unique origin of
whole intelligible realm, there is no possibility for water, sand, Chronos to be “first
(intelligible triad)” of IIL.161.24. Therefore, the first intelligible triad must refer to
the triad of Aether, Chaos, Erebus in I11.161.20-23.

“The second (Intelligible) triad is analogous to the first (intelligible triad), alt-
hough the second is dynamic, as the first is paternal” thus indicates the existence
of a dynamic Aether, Chaos, and Erebus, which together form the second dynamic
Intelligible triad. “The paternal element of this second Intelligible triad or an ex-
treme is Aether, not unqualified, but moist” (t6 matpwdv te xal dxpov Aidp, ody
amAQg, dAAd votepds) implies there is an unqualified Aether before the moist Ae-
ther. The earlier Aether can only be the Aether in II1.161.20-22. This supports the
notion that the paternal first triad, to which the second triad is analogous, should
be the triad which starts with unqualified Aether, described in I11.161.20-23, rather
than the triad of Water, Sand, and Chronos.

In conclusion, I11.161.23-111.162.1 is more reasonable to read as: And the second
(Intelligible) triad is analogous to the first (intelligible triad), although the second
is dynamic, as the first is paternal. And so, the third member of the second intelli-
gible triad is also misty Erebos (but dynamic), and the paternal element (of the
second intelligible triad) and the one extreme (of the second intelligible triad) is
Aether, not unqualified, but moist, and the middle term (of the second intelligible
triad) is indefinite Chaos (which is dynamic).

When we consider the two theogonies in Chapter 123 as a unified system,
Damascius' repeated mention of eggs becomes clear. In these theogonies, both the
Egg and Erebus symbolize the third moment of the triad. The Rhapsodies refer to
this third element as the egg, while Hieronymus and Hellanicus use Erebus. Ac-
knowledging this correlation reveals three distinct eggs. The first is the paternal
egg/Erebus, representing the third member of the first Intelligible triad (the egg
mentioned in IIl.159.21-22 and the Erebus in II1.161.23), denoted as egg (1)/Erebus
(1). The second egg/Erebus from which the trimorphic god emerges, symbolizing
the third member of the second intelligible triad, is mentioned in IIl.160.1-4 and
I11.161.25, marked as egg (2)/Erebus (2). Finally, the third intellectual egg, symbol-
izing the actualization of the polymorphic god (found in I11162.1-17), corresponds
to the third Intelligible triad, and is denoted as egg (3).
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Damascius expressed the third intelligible triad more clearly. Rhapsodies calls
the third triad as Phanes-Erikepaios-Metis. And Hieronymus or Hellanicus' expres-
sion of the triad is 1. male and female, 2. the multiplicity [corresponds to] the vari-
ous seeds in the middle of the egg, and 3. a god with two bodies and various names.
Betegh attributes the last triad of three-fold god the Intelligible-Intellective
realm”, while Damascius is still discussing the Intelligible realm because he says
in the last of chapter 123: “Tocadta xal adty) Tepl TOV vonTdY QpXQV 1) YeEVEaAoyin
naplomow.”(All these are accounts about the intelligible principles for this theol-
ogy.) The triad of trimorph God is in fact the third and last intelligible triad.

Conclusively, we can clarify by schematizing Damascius’ interpretation of the
Orphic first principles as follows:

Damascian Neoplatonic Principles Orphic Theology
The Ineffable -
The One The single ineffable principle in II1.161.1
The One-All=Limit Water
The All-One=The Unlimited Sand
The Unified=Mixture Chronos
The first element of first Intelligible triad Paternal Aether

The second element of first Intelligible

. Paternal Chaos
triad

The third element of first intelligible triad Paternal Erebus/the paternal egg

The first element of second intelligible

triad Potential Aether/Phanes in egg

The second element of second Intelligible

triad Potential Chaos/Erikepaios in egg

*See G. Betegh (2005) 342-342. A. Mihai (2014) also follows this approach.
* Damascius, On First Principles 111162.16-17.
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The third element of second intelligible
triad

Potential Erebus/the potential egg
Protogonos in egg/gleaming robe/cloud

The first element of third intelligible triad

Male and female/Phanes

The second element of third intelligible

Multiplicity corresponds to the seeds in

triad the egg/Erikepaios
The third element of third intelligible triad Protogonos/Metis
Orphic Rhapsodies
Syrianus and Damascius Hieronymus or
Proclus (IIL.161.16ft.) Hellanicus
The Ineffable
The One Chronos
The One-All=Limit Aether Water
The All—.On'e:The Un- Chaos Sand
limited
The Unified=Mixture Egg Chronos Chronos
Intelligible being Aether Aether
Intelligible life ? Chaos Chaos
Intelligible intellect T]::liglg//\é}llcl)tlf d (Eros) Erebus
Intelligible-Intellective Phanes Egg
Erikepaios Male-female
Metis Protogonos
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Intellective Night1

Night 2

Night 3

Appendix: Betegh'’s diagram, which reasonably distinguishes between the system of Syri-
anus and Proclus and Damascius’ system
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